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In the Name of Allah, Most Gracious, Most Mereiful

It is truly sawd that heart of man rules his body and
soul and does not permit any intrusion and when its pas-
sage is blocked, 1t strives to remove and destroy the bar-
rier or gets itsell destroyed but 11 brooks: no opposition
and lorced diversion, Heart and love are synonymous and
iseparable, Anything else than (rue and unbrased love
can not find an asylum and sanctuary in the heart. Almost
all the actions emanate and take shape from the bounds of
the heart and get wide spread in the expanse of the open
regions surrounding it. But the heart remains constant at
itsell’ o whatever direction 18 moved 1n thrust. It 1s like
the Qrbla in this direction of which all the affairs bow
their heads figuratively speaking. A Persian poet confirms
this when he says.

uﬁ{:'} g ¥ L L, rsh
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“I have a heart which 1 call my Qrbia
Numa (an  mstrument  which indicales
where the object of my love resides. It
kecps it face {direction) in that very par-
ticular location whensoever I may turn it.”

The same irreversible constanicy prevails in the hearts
of the devotee pilgrims who have the honour and blessing
of offering personal homage when they visit the sacred
shrines of the Holy Prophet Hadrat Muhammad Mustafa
&% and stand before his lasting paradisal place (Mazar-i-
Agdas) bowing their heads with hands raised as for Dua

2



and Dwrild or folded as in the Saffwar This 1S m conso-
nance with the Qurianic assertion proclaiming that:

M\fﬁf&f‘ri&%ﬁﬁ# 'Iu|
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"Allah and ths mlguks send greetings and
Safam  (Durlid-o-safgm)  on  the Holy
Prophet Hadrat Muhanumad Mustafs =
thercfore men of faith (Limdm you also
send grectings and salam on ham m the
most humble manner”

And in response the Momuns recile incessantly the
rites of Duriid-o-safam.

There 15 no reason why this  ccstatic sublimation
should not be taken place becavse it 1s the occasion ol the
fulfillment of their life long desires and ambitions. Those
who see their hife's dream come true, they can be praised
and congratulated 1 their this greatest achievement; but
there are thousands upon thousands who breathe their last
and in worldly sense they scem to remain unaccorded
with this great Divine Blessings. Whatever our conjec-
tures may be about these people, nevertheless they are the
mariyrs of love at the Altars of the Holy Prophet =
througlt we ordinary mortals may not see them rewarded.
Truly speaking, this is the death which the living ones
ardently desire to cmbrace. Another beautiful Persian

(Jur'dn, al-Abzah, 33:506



couplet has aptly described the blessing of ciernal life as
a reward for the apparent mortal death!

o F A S LT
&l e S S L,

“Look at the life which the martyr of love
receives in hieu of the death, a death which

the living ones aspire and pray for.”

But the really forlunate Momins have arrived at the
holiest of the holy place, though their longings have
achieved what these werce aspiring for and as matter of
course their hearts and nmunds should now be at rest and
be rejoicing the fulfillment of their desire, but, in the
world of love and ecstasy rest and comfort is a tabooed
privilege. Here in the presence of the beloved, the hearts'
pounding and throbbing increase multi-fold and submis-
sive sacrifice gets lost at the alfar of love and devotion,
because the place which bears delicacy and demands
humility under the canopy of the sky, in the presence of
the Throne of Almighty.

But the vagaries of human mind are unpredictable,
specially ol those persons who wield imperial authority. It
15 romical that in respect of genuine unbiased and hum-
blest emotion, expression of Love, Regard and Affection
by the devotees of the Holy Prophet % 15 not permitted
and the restrictton mposed on the people from offering
Saldwat-o-salam by raising their hands in front of the

Mazar-i-Agdas. There are government guards deputed
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there constantly on the look-out do not hesitate to lower
the raised hands by physical force and turn the face of the
devotees to the direction of the Holy Ka'aba which ts at
the southern direction from the Holy AMazar. But litile the
office-bearers realize that physically turning face, the
heart remains constant at the f{ixed place visnalizing the
grandeur of 1ts centre ol attraction namely the Holy
Prophet %% and Mazar-i-Aqgdas. Surely this turning of face
mmpumwdy cannot mean deviation from the Love and
obeisance of the Holy Prophet Hadrat Muhammad Mus-
tafda & which accompany devoted pilgrimage hun-
dreds/thousands of miles away from the kith and kins. So
in whatever direction their faces may be turned their.
hearts and minds remain constant towards the Holy
Prophet 2% and they pay their homage as assidvously and
evenly as ever before. This 15 what true Love, Affection
and Devotion mean and what they stand for.

The word Q/BLA bear the literary meaning the point
toward which face is lurned. As the Muslims turn their
faces in prayers to the direction in which lies the sacred
shrine at Makka so Bayt-Allgh is called (Fbia.

Why no particular direction (location) or symbolic
edifice has been declared as the only inalienable com-
mand for the purpose of (Qrdla or prayer. The IHoly
Qur’an says:

,_L H\fj‘; G ,—--fvr-I u,;——--UAMJ



"Both the Last and the West belong to
Allaly; to whichever direction you turn your
face, Allah 1s (here,"?

Qur’an {urther explains:-

"Tt is not righteousness that ye turn your
. : 3
faces 10 the Izast and West; "

Looking at the historical background of Bayr-Allah
Sharif, Khana-i-Ka'aba ov Haram Sharff as it 1s variously
called and venerated, the oly Qur’an declares that:

L, BT, s et A R B S
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(H:u\!..r‘-’-‘-JI}OU:.Lj-JL.-.U__ Dttt 3
“The sacred Ka'ba was the [irst and earliest
place of worship that was sct vp for the
blessing and the guidance ol the peoples
(nationals} of the worlds.”

After a lapsc of centitries when the world was plunged
into extreme depth of moral, social and {raternal licen-
tioustiess, and when the honour, blood ete. had lost all
values and worth, the Divine Mercy dawned upon the
sinking humanity, il was revealed as a command (o trace
the [oundation place ol the Holy Ka'aba before 1t was up-
lifted to heaven and build a new Divine House ol Wor-

Bagara 2:115
) Bagara 2: 177
’ QJur'an, Aki-Inrin 3:96
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ship after laying foundation at the appointed place, The
Holy Qur'an says:

BT P LT N G SeBias) 305
> 7
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“And remember the lune when the Apostles
[brabim and Ismail "4 were raising the
Foundation of the House of Allh and were
praying, O our Lord! accept this endeavors

of ours (as worthy of Your Approbation);

You are the Best Hearer and the Knower.”
5

The oceasion was not only the Foundation Ceremony
ol House of Allah by greal Apostles Hagrat Ibrahim o+ =
and Hadrat Ismail »" = they were also praying Almighty
Allzh:

zmmﬁis "’:.::_’;‘,.;.@Lm £
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-
(arg: er2)
"To raise an Apostle among the people
who would rehearse the Signs of Alldh
unto them, and teach them the DBook (ol
Guidance) and Wisdom and purtly them;

You arc {ull of Might and Wisdom", b

QurTan, al-Bagara,

2
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Quran, al-Bagara, 2:129



Through the whole deliberations not only was the
House of Allah (Ka'ba) being constructed afresh, but a
grand and Most Auspicious Tiding was also been con-
veyed to the people that in course of time an Apostle of
Allah would come and change and revolutionize the entire
complexion of the near and distant place all over the
world. He was to be the Final and the Greatest -of all
apostles/prophets sent onto the world down the long long
channel of history since the tnception of prophethood with
Hadrat Adam " <‘millions and millions years before.

The expected arrival of the Holy Prophet & indicated
the Divine Dispensation that henceforth the world
(untverse) will not face catastrophic destruction as hap-
pened to the numerous communities of the earlier aposiles
of Allah. It also promised more and more refinement,
progress and prosperity of mankind on ecarth. The Holy
Prophet 2% himself acknowledged that "I am the prayer of
Hadrat [brahim "=+ "
knew the prayer of Iadrat Ibrahim **<* he had also the
full knowledge of the mission for the betterment of his

own community as well as the happiness and prosperity

which means 1hat not only he

of the rest of mankind till Eternity, His mission consisted
in the fullillment of Hadrat Tbrahim and Iadrat Ismail
and the way 1o achieve this was through (he four Divine
ordamed  steps  namely: (1) Rcehearsing  the  signs

(revelation) of Allah (2) mmparting education through Di-
vine Books of guidance {3) teach wisdom and (4) purifi-

AF-Baddya wa al-Nifaya, Volll, p.275
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cation from the f{ilth and uncleanliness of infidelity and
moral debasement,

The IToly Prophet 2 was in the prophetic and dynas-
e lincage of Hadvat Isma'tl "= and the Bayt-Affah
ever remained fresh in his heart. Therelore when he pro-
claimed his prophethood in 610 AL and the Safawat was
made obligatory 10 on Momuns (Believers) the Holy Ka'ba
was made the Qibla for the Muslims,

Afler the Ka'ba was declared as the Divinely ordaincd
Qibla lor the Muslims, the Holy Prophet 3 and his {ol-
lowers began to offer their prayers at this Qibla. At this a
peculiar sitmation arose because now the Muslims and the
infields were both offering worship at the Ka'ba as (he
(réfa. The non-believers were already prostrating in the
Ka'ba as-their ancestral practice.. When the Muslim pros-
trated and stood im worship towards Ka'ba, it was not.
clear whether these Believers were prostrating t{,:-wardq
Ka'ba in purseance and obedience to the Holy Prophet %2

 to the Ka'ba itself as were doing the infidels. The
1'evelﬂtinn of the verse:

N R A p - ..r
(a1 RN 0% .x__uj_,..._,llggz
"Whoever obeys the Holy Prophel % he
obeys Allah the Almighty."® settled the
1ssue.
So long the Holy Prophet ¥ stayed at Makka, the

Ka'ba or Bayr-Alfiah remamed the (rbla for the Momins.
After the Migration (Hifra) of the Holy Prophet £ in

ﬂ Qur'dn, Al-Nisa’, 4:80



622 AD, then in the very first year ol fifrah, the Bayt-
al-Magdis was made the (rbla which remained as (Jibfa
the next 17 months, and the Muslim Community obeyed
the Holy Prophet 3 with unswerving [aith and loyalty.
This demonstrated the sterling  qualitics of complete
obeisance towards the Holy Prophet %2 by hus Compan-
ions and common lellowers. The Holy Ka'aba which had
remained Qrbla lor [ull thirteen years was lefl over as
such i obedience to the command and (o vnstinted love
for the Holy Prophet 3%, All the faces which remained
in constant remembrance and devotion of Bayve-Allah lor
no less than fell thirteen years were twned, with least
murmur and delay, towards Bayt al-Magdis.

The Ansars the local scttlers of Madina who were al-
fectionately called the Ansars because they had helped
Migrating Muslims from Makka i their distress and
shelterlessness, (who had cecently accepted [slam after
lcaving Judaism and Chostianity) were also oflering pray-
ers lowards Bayi-al-Magdis  alongwith  other Muslim
brethren. There scemed a sort of consensus among  all
Muslims of all sectors namely (he old habitants ol
Madina (Ansar) (resh acrivals as the migrants or Muhajrin
fromy Makka and the unrchiable hypocrites {(who posed
themselves as Muslims on leaving their ancestral creed of
Jewry (Judaism) and the Christanity 1 olfering praver
towards Savi-al-Magdis.)

But the heart and mind of the oty Prophet ITadrat
Muhammad Mustald i fondly longed and inwardly

prayed that Ka'ba-Allah may be revised and restored as
the Qibla for his Umma. Of course, there must have been
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umpteen ol desires with the Holy Prophet & which
prompled him to turn his august glance heaven-ward
during prayers. Then came the sacred and holy moment
when during the course of Salawat he once again raised
his glance upto the heavens with the same desire in his
innocent heart, the verse was suddenly revealed which
commanded him to turn lus face towards Ka'ba herald-
ing the change of” (Jrbla. The verse narrates the fond de-
sire of the [oly Prophet 35 and the cqually alfectionate

endeavoring response from the Presence of Almighty
Allah; it says -

PN vy
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"Surely we have been witnessing your of-
ten turning glances (O" Prophet!) towards
the heaven. We shall surcly allow you to
turn your visage 1o that (direction) which
you plcase. Now, therefore, you turn your
visage  towards  the  Maspd-i-flardm
(Ka'aba) in whatever direction youn, (O
Prophet) be and you too (O' men of faith)
turn your face, in that dircction (Ka'ba)
wherever you may be".”

Qur'an, al-Bagara, 2:144
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What a grand spectacle of your servitude
(O Prophet) to the Almighty Allah wher-
ever are (may be). There is also the Divine

IPresence,

The Divine command for the change of rbla (termed
as " Tafiwil-i-Qibla" in religious context) served dual pur-
pose in that while it was the manifestation of an unfailing
love and obedience of the Holy Prophet & by the men of
Faith, at the same iime it also exposed the sccretive hy-
pocrisy of that disgruntled influential local elements of
the society who were conspiring to seize power and es-
tablish their supremacy cspecrally among the new con-
verls (Ansars) and the simplistic population of Madina
who were dangling between Faith and Unfaith. Thus the
division between  the Momins and  the Munahigs
(hypocrites) was thoroughly brought in the forefront.

The (change of Qrbla from the Bayi-al-Magdis to
Bayt-Allah) sent a wave of jealousy and despair among
the Jews and Christians as also the hypocrites who were
prostrating lowards Bayi-al-Magdis not out of love and
obedience of the Holy Prophet %, but as a formality and
a mere outward display of faith., The shock was too much
for them to bear because in the former state before change
of Qrbla the disgruntled elements could easily make in-
trusion among the mass of people in which all seciors of
populace mingled [reely as far as the prostration toward
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Bayt al-Magdis was concerned and in due course of time
they could wean away the simpletons to form their own
block as a politico-religious block in Madina. They lost
no time in raising objections and accusations against this
change. How flimsy, unfounded and sell-agerandized
thesc oulpourings {accusations etc.) were can he scen
from the simplest and most convincing manner the Holy
Qur'an responded; in the straightforward and forthright
way 1t termed the perpetraters of this uncouth mischicls
as {ools (i.e. men devoid of cmnmon sense). It s said;

L@[’,Lc_:‘:g\_j in.! 2 - L“ Lﬂ:jf[.uaw

P
for s ) ﬁjbjf j A é,:ll_‘fliicj;

"Now the fools" among the people will say

what it is that made these men (Momins)

change their Qrb/a 1o which they were ad-

hering so [ar? Tell them (O, Prophet) that

both the East and thc West belong to

Allah"."*

The above quoted verses while rebuking and castigal-
ing the accusers and objectors of the change of Oibla as
shortsighted [ools, it also demonstrates how affectionately
and enduringly Almighty ANah recalls 1is regard for the
Holy Prophet ITadrat Muhammad Mustald = when it is
said: "Surely we were wilnessing your (urning your face

towards heavens.”

o Qurtin, al-Bagara, 2:142
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But the other strategy or Divine plan i this context is
more inspining and thought-provoking and it demands
concentrated and unbiased attention.

Instinctively man does not easily give up cven the
shghtest emblem which he regards as part of his religious,
social or communal entity, He would stand in revoll
against any altempt by any detractor or challenger to his
ideals as if the latter are the symbols of prinstine and en-
during nobility!

Those who wholeheartedly submutted to the new order
which demounstrated the supreme ideals of love and loy-
alty to the Iloly Prophet Hadrat Muhammad Mustafd
was above everything. Likewise, thosc who took ill of
this new change as a negation of thewr ancestral practice
as also those hypocrites who had no ideals except their
self-aggrandizement, forever were branded as people of
blind visien who in-spite of having mind and eyes chose
to plunge in the abyss of darkness and abomination. After
thus segregating the two divergenl clements, the Divine
Judgment in this case was pronounced:

E)'—-‘:: J!L‘.AL; - ?" ;'—3543:1 -'".-*--".-'
(Wr'w_,—'ﬁ;*)dg,.ﬁl)bﬁﬁézﬁ ’t:"’r;i’ ] VJ"! =

"We ordained the fixation of the (Qrbla
which you were following (OO’ Prophet) be-
fore with a view (o ascertain {(and make
known all over) as to who are those who
follow in the foolsteps of the Prophet and
those who turn back on their heels (rebel
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and retract Irom the path of Truth and Sal-

- |||.|
valion).

The spirit behind the change of Qfbla 1s admittedly
not intended as a physical change from onc direction o
another, but i1 is, as the above verse amply reveals that
it is the test and trial between the unswerving love and
faith in the Holy Prophet 25 the halmarts of the truc
Momin, and adherents of divergent groups represented
by the opponents of the change of (7bla spearheaded by
the Munidiiys.

As things stand at present when two aspects of spiri-
tual and ritualistic significance are involved we arc made
to decide whether in front of the Mazar-r-Agdas and in
the presence of Holy Prophet 2 we should keep our face
towards him or towards the Ka'ba-Allah, and whether we
should raise our arms as in supplication or keep them
lowered as someone feeling remorse. This 1s a delicate
issue and we cannot decide as both aspects have thetr re-
spective  sanctions. IHowever, when the above quoted
Qur’anic verse is read in conjunction the following Hadith
from the Mishkat Sharif the matter becomes clear and
ambiguitics and doubis arc removed; the Hadith reads

thus:
-’ff.-'-'*.-ﬂ'::’_-’:l -'*"""9-.--" Ldu:ﬂr:fir :,

- F - 2 a-"" f oo D
:,L.::i?‘-\...-b-—![_:;__;u J'L.J_, dl@"v]""" o _A-=ls
(PAArE a2 as

! Qur'an, al-Bagara, 2:143
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wollowmg verse of the [oly Quian is equally forthright
and comvineing. -y ’2
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o
"Say O Prophet! (mto your people of fauth)
1l 1t be that your Lathers, your sons, your
brothers, your mates (consorts) or your
kindred, the wealth that you have gained,
the commerce in which you delight, are
dearer 1o you than Allgh or Tlis Apostie, ot
the  stiving  (crusade) in Ilis  Causce
(Mission) then you wait until Allah brings
about Ilis Decision; And Allah guides not

the rebellious.”'

[n the Qurianic context the man (or men) who turns
back and failed deliberately or otherwise 1o give unstinted
Hnd EIIHWU[‘V]I!" most devoted love and the Iln‘umwﬂ pri-
son W anything and wuyt]ung ILhL”I{HlH. Indeed, this is
the most wretched and dowaright condemnation by Al-
mighty Allah imsell” when that accursed person in his

sellishness and personal inclination does not give that

Qurin, al-Tauba, $:24
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=nowhich las

much love and grace o the Toly Prophet

Most aungust personality demands,

Prostration 1s symbolic expression ol extreme obedi-
cnce and the sublimest love and reverence for the author-
iy o whom it s offered, It also marks the distinction
between the one who is most humble and submissive to
the command without the least demure or reluctance, free
lrom all the vestiges of egotistic self assertion, while on
the other side of the command is the self~conceited victim
ol nurtured and pampered cggs, thinking himsell © be
cqual or above the person belore whom he is ordered 1o
prostrate. At numerous places in the Holy Quran the
mention of the command lor prostration has been made, '’

PPV AP P
U\;.AJ@W wuw‘-ﬂ;%fﬂl;b
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(For9: 2 O O 2 LoghSms USRS (OO homs

In all these verses the command was 1o the angels of
all groups and stations (snansab) including the 1blis who
was the member ol the Angelic clan though created from
other medium. All those verse bear testimony that when
Almighty Allal had given the perfect shape to the human
lorm (Adam) made [rom clay and [l¢ had breathed His
spirit into that substance who thus received the life and
conscience with that Divine Breath.

I I)” 5'),.-'#’-’,{:#! O :tl C ” 1 ]
(re b-‘?)dg_ﬂf

Qur’an, al-Baqara, 2:34, alkA'raf, 7:11, al-Asra’, 17:6], al-
Kabaf, 18:30,  al-Tauba, 20:115 al-Hijr, 15:29-30
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And we said unto the angeles: Prostrate
voursclves belore Adam, they Iell prostrate,
all Ac I'blis. he semurred through pride,

i

and sa became disheliever.™

This was shear arrogance and transgression withoul
realizing that Love and obedience did not brock neither
apposition or defltance. The result was that he was dis-

graced and condemned as tratler and rebel lorever,

Somewhere we have guoted the famous  Ladith in

which the Holy Prophet 23 has said:

“The first and prime most substance which

Allah the  Almighty  created  was  my
f

Noor,""

Since the st creation of the mankind was [ladrat
Adam who was endowed in him he was regarded as the
Trustee of Neoor of the Tloly Prophet Hadrat Muhammad
Mustalda i, the lincage of Noor thus remained alive and
uninterrupted since his arrival in the world and forever
therealter.,

It 15 for this reason that all devoted lollowers and
venerators ol the Toly Prophet 22 paying homage 1o the
Mazdr-r-Agdas arc expected o ofler Duritd-o0-Salain 1o
him believing him to listen and respond, with their heads
bowed and cyes lowered in reverence. aflz lbne Qayyim
has cchoed this very sentiment when he advises the hom-
age payers at the Mazir-i-Agdas when he says:

Qur'in, al-Bagara, 2:34
Abd al-Razzaq al-Musanpal Ref. Zurgiini, Voll, p46,
Mawidhib, Voll, p.55.
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belitting for a2 Muslim 0 bow head belore

Al e S K I

c-_""’L:—st.-'p\ﬂ_n“uJ;f
u )L..-f-'-y | .-U——**-“G “’ 2

"Then you stand belore the [oly Maszir in
such a way that your stance or posture be-
comes an embodiment of extreme servility
and humbleness and that there remains no
dilference belween your cxterior and inter-

nal existence.”

Further he says:

LD L5y E1Ed
LGNS S o,

*
o

(]M"p"’uw,‘t g

1
L
J

"You are alive in your sacred grave (0
Prophet of Allah) and that you listen and
respond what your humble servants present
helore you., The humility demands that all
those who come (0 pay homage must bow
in your presence with due humibty and

A - H
submissiveness. "

As a matter of fact the hands can be stretched and

extended belore anyone [or begging assistance and char-
ity, but his hcad must remain upright because 1t is not

[bn-1-Qayyim, Shilt al-I'uwad, p.183
[bid.

20
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But [1a0z Thn-- Qavyim urges and exhorts every Muslim
o bow belore the Holy Prophet . The reason 1s not [ar
to seck, as according lo the oly Qur'an one who bows
belore (or obeys) the Tloly Prophet Z2 o lact he bows

before {or obeys) Allah the Alomghty,

When Angels were howing (prostrating) belore |ladrat
Adam "= n complete obedicnce to the commands ol
Allah, it was the command ol Allah o which they were
bowing in submission, and not prophet Adam who was
spectfically named. But this was to give the directional
unily in the exterior while in the foternior lay the command
of Allah, rather, Allab the Alnughty Hunscll

This delicacy and quintessence of the whole ssue did
not enter the haughty head of the Salan who remained
flabbergasted and exhausted in the relative qualitics and
nature of fire and clay and lost forever the prominence
which he enjoyed only moments belore among the fellow
angels. The disgrace and condemnation thrust on him re-
main an incllacable stigma on him and with him forever
and cver, even after the Day of Judgment. This is the
price and consequence of vanity and pride. We should all
pray with utmost humility that Almighty in Ilis inlinite
Merey protects from calamitous nclination cven lor a
moment. By refusing the Divine Command he in lact
declined to properly appreciate the high eminence ol (he
[Holy Prophet 22 and pard the eternally trreversible price
ol condemnation and disgrace.

The Holy Qur'an has not narrated this grand event not
as an episode of an story but to enlighten and brighten the
human mtellect that in subnussion o Divine Command
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without hesitation and memal reservation lies not only
salvation and deliverance fromy any degradation and hu-
miliation but it also uplilts and cohances the digmty of
the person or persons coneerned manilold together with
an assurced unbounded reward 1 the [ercalter, The the-
mati¢ point is that of you love Allah, ther you have (o
bow before the Beloved and the Choicest Servant of
Allah. There is no cscape or shorteut to o, Payi-Allih
has been made the centre and apex of the Muslim Unity
and solidarity on carth, but Allah the Almighty has de-
clared the Holy Prophet Hadrat Muhammad Mustald %2
as the Beloved ol 1is own, as the apple of cye in human
phrascology. And the cvidence of this wtruth is the
Qur’anic verse which declares:

-t - Az
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"Allah and Ihs Angeles send  Dwritd-o-
Safan on the [loly Prophet & and cnjoins
upon the believers (Momisy w0 send
Greetings and Salutation unto him i the

q s rane n 19
most grand and perleet manner

At another place it has been made clear that the way

to Love (and obedience) of Allah lies through Love (and

obedience) ol the Holy Prophet jj'”

Jur'an, al-Alzab, 33:36
Quran, Al-i-Imrfin 3.3 1

M
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Say (0 Mubammad &= w0 mankind) 10 ye love Allah,
follow me: Alldh will lTove you an lorgive you your sins.

This means as an unimpeachable authonty that the
First and Poremost Criterion as well as requisite lor the
Love of Allah is the Love of the tHoly Prophet Tagrat
Muhammad Mustald %% And Love demands thal the
whole being ol the individual inwardly and outwardly
existence (which consists of all the constituent organs of
the human [rame, head, heart and visage, [ace) should hie
turned towards the Apostle of Allah.

Offering prayers (Salawaf) demands that the entire
person of the Momin should be under intense and undi-
vided attention (Love) towards Allah the Almighty. Fven
in these scll-negating moments, if the call [rom the Holy
Prophiet ¥ comes [or any companion, 1t 1s enjoined that
(the latter must attend to the Prophet's call [irst immedi-
atcly breaking the Safawat at that very stage and later
complete lhc un[‘"miﬂlu:d Salqwat”"

y 3N - -’J‘"'" o .-"_:I.p-u-'
)L*"' 313 J s J'U..-'-"’-u ) MAFI 1041
;(rf”:du’")::m

The above incident is related 10 a companion, but
there is yel another noteworthy incident i which a con-
aregation of the companions were almost forced 1o leave
the Safawat for the Love and Reverence of the Holy
Prophet &5 when he suddenly appeared [rom his ujrah

- (Jur'dan, al-Anfal, 8:24
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"It s reported by ladrat Anas s gsa

- _.f-"'

(Companton) that during the course of ill-
ness the [loly Prophet 22 when he was
conlined to bed it so happened that one day
the Tloly Prophet 2 uncexpectedly raised
the curtain of his Hujrah and glanced, with
a smile of satisfaction on his holy lips, at
the companion who ware engrossed in the
prayer under the Imamal {(leadership)
Madrat Abu Bakr Siddig-d+ 2 #.1iqually un-
cxpectedly, the glance of Tadrat Abu Bakr
<o el on the Tloly Prophet ¥ and be
stepped back a little to make room for him
to lead the prayer, but the Holy Prophel &
gestured  him  to continue  leading  the
prayer. In the meantime there was a stir
among  lhe companions who had  also
glanced the presence of the loly Prophet

¥ and under the impulse of unbearable
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Love and vencration lor hint were almost
aboul 1w break their congregation but the
floly Prophet Fz withdrew into his THujrah

bt

e

Sharif and lowered the curtain.

The above quoted ladith ‘s incorporated o the
Bukhari Shaiil. The Arabie dictuon of the Hadith clearly
indicates that the wvarrator {Ravn) of the Hadith (1fazart
Anas) was himsell present on the occasion, and as such
therc can be no ambiguity in the [ladith, It read thus:

The point which demands reiteration and re-emphasis
is that inspite of all stir and slight slant in the attention of
the companions which oceurred under the impact of Love
and regard for the Holy Prophet 2 no breach of the

—=

Safawat ok place (on the contrary it provided added
verve and inspiration for the Safdwal) the question arises
why in the prcsunéu ol the Maxar-i-Agdas which symbol-
Jizes the presence of the [loly Prophet %2, the face of the
momin be commanded o twm towards Hoely Ka'ba and
the raised or [olded hands of the believer (momia) be
lowered and straightened on the plea that it is not prayer
(Saliwal). 1 no interruption takes place while keeping
[ace towards the Holy Prophet ¥ and slatingly away
{rom the Ka'ba, how can the Dua, Duriid and Salam be
interrupted by reciting them before the Mazar-i-Agdas
which is the cternal place ol the Holy Prophet Z£.

The majority of the ulema and Imams of the Four
Schools of Figh are of the agreed opinion that while of-

i Al-Bukhan, Volll, p.726 (Lahore)
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fering Darood-o-Salam  al the Mazdr-r-Mubdrak cvery
pilgrim (Za'ir) must kecep the presence ol the lloly
Prophet Z2 in hus vision. This was the practice ol the
agreal and righteovs leaders and ulema ol the [our prinei-
pal scats ol Islam, namely, Maliki, anali, Shafi't and
Humbali who have recorded their own spiritual impacts ol
thesr own experiences as well as those of others as lar as
keeping the face towards the Holy Grave of the Tloly
Prophet 35 is coneerned. ™

To pay honour and veneration to the Holy Prophet 22
cspecially through an mspiration m dream or otherwise s
the greatest blessing onc can think of and when in the
fulfillment of that inspiration if the person is further
blessed by being able to stand and bow belore the AMazar-
i~Agdas words and sentiments of gratitude shall simply
lail (0 delineate the surging emotions surrounding him,
One such incident is reported in respect ol [ladrat Bilals go oy
. Itis said that:

L ()

T A T e ST

Al -

( “"'Vf:'b Ale dgs

"When ladrat Bilal =300 vistted the
Mazar-i-Agdas he could not control the
cmotions, he wept and wepl and was rub-

llz‘i

bing his face against the [Holy Grave.

S

Tayr al-Dhin al-Subki: Shidie e Sigine & Zivarn Khayve al-
Awa, p 163
2 Ibid, Rell Tha-i-" Askari, p.56
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In-spite ol all these transcendental assertions which
surpass the common prudence because they rise and surge
within (e depths of sentiment and owtpourings which
scholasue logies can hardly comprehend and which s
purcly the affairs of the spiriual realm, there stll are the
people who lorbid people [rom olfering 'dua’ and praying
for the betterment in this world and the tlercaltier. Their
argumentafive prenuses are:

(1) Death 15 moevitable and to believe
that the Holy Prophet 35 10 be alive 15 be-
voird common sense.

(2) Visttors  besceching  the  THoly
Prophet %% for their betterment and pros-
perity ol theirs and others make the [loly
Prophet & as (heir intercessor and medium

ol accession to Almighty Allah.

(3)  They regard the Holy Prophet &3 as
their symbelic deity  possessing  Divine
privileges and powers! (Ma'aaz AHFH)

(1Y We would brielly present the Qur’anic authority
to prove that ife in essence continues even after the death
. C23
i the mundane or worldly sense.”

The most glaring example ol the continuity alter death
s the privilege and blessing enjoyed by the Martyrs
(Shahidys) who sacrilice their lile in the Way of Allah and
as a reward thereol are divinely blessed with the eternal

13

Qurian, alkAsra, 17:44, al-Bagara, 2:86, al-Yiinns, 10:64, al
Ankabut, 20:64
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life thereafler with all privileges and [acilities enjoyed by
them in the world. This is borne out by the Qur'an asser-

: 26
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And call not those who are Slain in the
way of Allzh “dead”. Nay, they are living,
only ye perceive nol.

The Shahids (Martyrs) bemg human being in thewr
creation and subsistence cannot be regarded as superior 1o
apostles/prophets of Allah. On the surface of the ecarth
they are very much subject to human norms and behavior.
They have also to be the [ollowers of the Prophet of
Allah 1n the world. I the subjects/followers can be pro-
vided with eternal life ag Shahids, they still remain within
the bonds of their prophets m the life beyond this earth. It
can never be accepted that while the Shahid regains his
life in the inner world his mentor and law giver would
be non-existent 1 the sub-world. This proves that apos-
tles/prophets of Allah do not die, they remain alive in
their grave or may go and do what they wish in the world
beyond the world of ours.

There is yet another factor which be carcfully and
clean heartedly must be understood and its implications
should unreservedly believed as true. It relates w0 the
continuum of the life even alter the physical departure in

2 Qur'an, al-Bagara, 2:154
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the plane of -the wurlcl of the Holy Prophet Hadrat
Muhammad Mustal3 %% and other prophets of Allah. The
Eloly  Quidn mamlu.lly forbids the marriage of Holy
Consorts ol [loly Prophet & afier him. Here the words
“Alter him” are of special significance, which are quite
distinet [rom "after lis death” and negate the occurrence
of death in the common usage in our physical life. The

verse reads:

-",.-f e :""‘""’ :J.-- 82 7
_P'-CJUUJ 4“1 ,J-*:Jf;:._;-: U/QULE:LAJ

(3 : u]ff)OCuJaLdu L_‘-’-‘_-. )ﬁ;u]bff}:‘;’f‘: ’S

"It 15 not right as a propriety that you
(believers) should annoy Allal's Apostle, or
that you should marry his Consorts (wives)
alter him at any time. Truly such a thing in

Allah's Sight is an enormity."?’

An  Apostle's worldly demise does not cut-off
worldly rclations. They remain intact. This shows that as
marrying anyone's wife in his life and in his presence is
strictly forbidden ({/ar@m), in the same way the very
dea of ever-marrying the consort of the Prophet, aftcr
his demise is fardm. 1n this sense, the life of an apostle
ol Allah in the world and afler his demise remains an
uninterrupted entity. Viewed in this perspective the life
of the Holy Prophet £ is more dignified, more beneficent
and more persuasive than the life of a martyr, which re-

Qurdn, al-Ahzib, 33:53
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mains confined 0 hs person with all the Divine grace
and honour assigned 1o him as a martyr,

This aspeet of clernal life of the [Holy Prophet %2 en-
ables us o beliove why he iy graced with the Divine
I'pithet (Lagaby ol Rafunat-al Aafarmim31y (Merey of all
the worlds The cosmos). IF as life were 1o be imet-
rupled, the Grace and Mercy of Allah would also stand
iierrupled - that would mean the cessation of the world
and the entire Divine Plan ol Creation. Qur'an says lile
Iy the sign of R;fg'.rf;rm‘*"" and the Holy Prophet 22 1s Ralima
ol Allah the Almighty.

e L L L S A A4
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Look:, therelore, at the prints of Allah’s mercy (in
creation): how he quickeneth the carth alter her deatl,

{2)  The second point of disbelicl of the antagonists
ol the Momins belief that the Holy Prophet #2 is the in-

i)

tereessor {medivm of Divine Forgiveness). In other words
this point ol disagreement. is that the Monuns scck the
lorgiveness of sins by bringing the personality of the
[Holy Prophetl 3% as an intermediary through whose mier-
cesston Almighty Allah will redeem and forgive their

SIS,

We all know as believing Muslims that an unfortunate
lapse had taken place at the hands of Hadrat Adam -
which cost the life and the delights of the paradise, as a

Qur'an, Rum, 30:5(
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result of which he was sent down to carth. He remained

m repentance lor a long time and at last the Divine 'Mcrcy
relicved him of this relentless agony. Fladrat Adam " =
was laught the invocatory phrases (of forgivencss by
Adlah the *n.lmitrhlﬂ The Holy ('}ur*ﬁn 58Y's:

-~ - ."’-1 L

.-4..,_.! ﬂ:fl_.ac;:ml&m;uﬁ 2 | cples
(r<: ﬁ}%j]éi:ﬂg_ﬁn

“Then (Hadral) Adam " <lcarnt phrases of
mvocation [rom Almighty Allah; then He
timed  towards him with clemency (and
[orgave him). Verily Allah is Often Forgiv-
ing, Mereilul."*

What were the words of inspiration and commiscra-
tion which Iadrat Adam "< had learnt from Almighty
Allah through whose intercession he has pardoned and
restored to his lormer state of innocence with added
dignity of being the Messenger of Allih on earth. The

words are stated as pnde
L;i]. Jf:iw 230 G BT it
(Jo - ek« A_-e’ufcf;b;
"0 My Lord! T beseech you in the Name
and lor the sake ol (Hadrat) Muhammad 2=
to grant me forgiveness (of my lapse)."*”

Obviously the decorum and propriety in the name and
lor the sake (intercession) of Hadrat Muhammad Musla{s
¥ was learnt by Hadrat Adam "< through no other

“ Quran, al-Baqara, 2:37
H Fatawa-i-lbn Taymiyya, VolIl, p.150
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Agency than Divine Forgiveness, Quran savs that the
tollowers of Musa and lisa followed the same laith ol
Adam.”' There can be no better and more convineing re-
ply to the unrealistic guestiommyg e this behall than the
one presented hercabove, We would add as a matter of
human svmpathy that 1 shall never pay any bencelit to
anvone irespective  of  mundane  achievement il he
{unfortunately) he harbours any uvncourteous and unbe-
coming musgivings about the most sublime and highest
Dignity of the Toly Prophet Hadrat Muliammad Mustala

—r
=
4 Eat

This 1 essence is the Straight Path (Sirde-F-Musiagin
of righteousness, of which the Surah Fatiha makes a glo-
rious mention and which is the source of cternal success
and prosperity. And this 1s the path which Allah the Al-
mighty has declared ITis own path, which Ilc endorses 0
be followed and not 1o fall apart in segments,

T

S EIMLL YT, s G el e 10LET
(161 Cﬂf)
“Surcly this is My Straight Path (of right-
cousness), so lollow it (O' people!) and not
follow other paths which scalter you apart
from [Lis path. This is what Allgh com-
mands you (o follow so that you may

achieve righteousness.”?

Al another place, Allah the Almighty asks IHoly
Prophet % that when the people who have sinned

3

Quran, al-Bagara, 2:89
Quran, al-An’am, 6:153
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against themselves come to Him to seek forgiveness
from Allah and the Apostle of Allgh also intercedes on
their behalf, then surely they will find Allah Most For-
giving Most Merciful. ™

The M'ah' cript of this [oly verse n

q
22 L-,j ‘\9-;,-!;:':-" I] | :.P*.-' __1
o pu;ou:-_.,u”" NI Jot | A A

Turning (o the Holy Prophet == for any help, succour
and tercession personally or in absentia means that the
lace of the help secker n: distress must be towards that
most prominent beloved of Allah with an inward beliel
that all that we crave for or implore before him reach his
avgust presence and he judges and decides the issue on
mertt and 1 the larger and Jonger interest of the soul in
distress. Any deviation in this behalf either in conviction
or faith 18 not hkely to yield desired result. The deeper
the faith and devoton to the [oly Prophet 23 the greater
the chances ol the invocation {dua) being aucuplutl and
rewarded by Allah the Almighty. Because this implies
laith and love in the Iloly Prophet Z and this is what
Almughty Allah's approves and rewards [1is servant, The
reason 1s simple. Obedience and Love towards the Holy
Prophet % 1s obedience and Love towards Allah the Al-
mighty. What aflecction and commiscration the Holy
Prophet = has towards his sincere and scllless followers,
can be gauged from the lollowing IHaditl:

Quran, al-Nisa, 4:65
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"One villager Muslim came after the de-
mise of Holy Prophet £ on his grave and
followed this Commandment of Allah** and
was forgiven by the Holy Prophet 3§,
F - =gt
el
The Hﬂl}*’ Prophet & is highly pleased towards his
sinful followers. Hé proclaimed:-

RPN AP ORI ,.A_Jl_. S
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?’Fﬂ"’ “l have more rights on the souls (and the
property) of Momins (than what they
have). If any of them dies (destitute) and
leaves behind debts (loans) to be cleared,
then it is unto me 1o pay off the debt.
However, if he has left something by way

. Tagi al-Din al-Subki: Shif5 alSigam Re. Ibu-i-'Asakire,

p.66; al Mughui, pp.600-601, Beirut, 1984,
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of mheritance then that is the right (due) of
his inheritors and successors).”

Sublran Azl This is the grandeur of his benevolence
that 1f something is due against the deceased momin
{which cannot be otherwise cleared) then to relieve the
Momin from the burden of the formers indebtedness, the
Holy Prophet = takes it upon himself as his moral and
guardian's responsibility; by the way it must be remem-
bered of all the dues a deceased (in distress) the loan and
debt against him must be cleared before he is buried in
the grave, otherwise it will be hanging on him as a curse.
The Holy Prophet Hagdrat Mubammad Mustafa 4 as the
guardian, intercessor and protector of all his ummatis,
whatcver his rank (being underprivileged and destitute in
the world) cannot sce him being dragged into the hell.

He is equally aware that rights and privileges of the
inheritors/survivors may not suffer in any way, he has
commanded that the assets and the properties of the de-
ceased must be cquitably and faithfully bequeathed
strictly i accordance with the laws of the Sharia.

Surely the status and grandeur of the Holy Prophet 35
are 1accessible and incomprehensible by any other
agency other than by Almighty Allah Himself. The apos-
tles and prophets are the highest and loftiest in rank
among all creatures/creations of the world/universe and
the Holy Prophet Hadrat Mubanunad Mustafa ¥ is the
highest and loftiest in rank and status among the apos-

35 Mishkat, Bab al-ifias wa al-Anzir, p.252
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tles/prophets of Allah. That is the reasons why the fol-
lowers of the Holy Prophet & have been declared as the
best Ummab among the mankind and they enjoy the ex-
cellence and perfection in the spiritual and mundane af-
fairs m the Divine Administrators of the world/universe.
compared to other groups of human beings. The Holy
Qur'an provides the clue that the worthy and the qualified
personnei among the “Muslim Ummah" are raised to the
status of’ Vasrla (mediatory prop between man and Allah
for rendering service and bencficence for the necdy and
distressed. It is said in the Holy Qur’an:-
Yl 3
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"Those whom people call upon for their
succour and relief are themselves in search
of the persons (of special privilege in being
near and admitted in the Presence of Allah)
who could approach Almighty Allah and
bring Mercy and Peach from Him in their
tavour (in order to Mulfill their cherished
ambitions). These (the privileged persons
of having nearness to Allah Mugarribn)
are always expecting Mercy and Favour of
Allah and they tear the chastisement (rom

ITim.>®

3 Qur'an, al-Asra, 17:57
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Who could be pearer 10 Almighty Allah and admitted
{with all glory and grace) in the Presence of Allgh than
the holiest of the holy and the greatest of the greats,
Hadrat Muhammad Mustafa 33, as the most reliable and
successtul " Vasila" for his Ummah and the rest of man-
kind. This also establishes and justifies the assertion that
to seck Divine Mercy and Favour of Almighty Allah with
the mediatory support of His chosen service is exactly in
consonance of Divine Will and Intent. Any UNSavory mis-
conception in this behalf is a grave deviation from the
path of rightcousness and must therefore be avoided.

(3) The third point of disbelief in the minds of
the modernists against those pious devotees of the Holy
Prophet 2 who raise their hands in supplication before
the Mazar-i-Agdas at Medina-i-Munawwarah is 111..-11' these
men of beliel and faith regard the Holy Prophet % as a
deity or god (Na'nz bi AHah).

There is a dire warning in the Holy Qui’an against
conjectures and suspicious in respect of believers. The
Divine warning incidentally addressed to lhe men ol be-
lief. The Hﬂly Qur’an says:-
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"(> you who believe! avoid suspicions as
much as possible, for suspicion in some

cascs is a sin. And spy not on each others,
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nor speak ill of cach other, behind their
back. Would anyone of you like to eat the
flesh of his dead brother. Nay, you would
abhor it. And fear Allah, for Allah is ofl-

Returning, Most Merciful."’

Most kinds of suspicions are baseless and to be
avoided; while some suspicions are crimes in themselves
because they do cruel injustice to innocent men and
women. The accusers of the helieving men and women as
regarding the Holy Prophet &% as Ma'bud and Masjud (a
deity 1o be worshipped and pmslraled in submission) are
only ruining their prospects, both in the word and the
Hereafter. On face of it, such an attitude and behavior
apart from religious implications, is also a social and
moral offence of the gravest order which cannot be toler-
ated 1n any human society.

Even Shaykh Muhammad bin ‘Abd al-Wahhab says:
.#“'-'" ¥ f“' 207l 2 - R BT P
| awlc s ¥ Sl JEAS A D L ali Sk
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"How can that man be an infidel (mushrik)
who calls from Allah in a state of sincerity
and does not associate anyone with Him.
Tle only says, O'Allah! 1 beseech your

i Quran, al-Iujrat, 49:12
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mercy with the Vasila (mediation) and in
the name of your Apostle or your apostles
or your righteous servants. But the core or
essence of imploring Allah the Almighty.
Or stands at the grave of some acquainted
or stranger person and prays for (invokes)
the Mercy of Allah, but Its mind is set on
Almighty Allgh alone with utmost sincer-
ity and humility. Such a person is outside
the scope of our antagonists. We have no
concern with him; he should be allowed to
do what he is doing."

Indeed! such men should be lelt to tllcmselves It 1s

P

between him and the Holy Prophet % on whose holy
grave he stands and prays lor Divine Mercy through his

IN1CICCSSION.

The believer (Monin) has faith that the Holy Prophet
¥: 15 fully awarc of the affairs taking place at the holy
place. e also knows what the Holy Prophet 3 has him-
self said in this behall. |
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"Do you sce that my rbfa ts here. By

Allah! your humility and sincerity and

your bowing arc not hidden [rom me.

i Fatawa-1-Shaiykh Muhammad bin “Abd al-Wali-hab, Vol IlI,
p.O8

39



Surely! I can also see all that is taking
place at my back.”

The words of the Iladith are manifestly significant.
The work Khushii® translated as 'humility and sincerity’
has relevance to the mner world (Basin) while the word
Riki* stands for bowing in submission which is related
to exterior or manifest world. Therefore, the tladith leaves
no room for ambiguity i the fact that the Holy Prophet
#i 1s the knower of the Manifest 'Zahir' as well as the
Hidden (Batin). Propriety and appropriate decorum de-
mand that neither we should turn eyes (mind) from his
august presence nor should we turn our back at him,
whatever the circumstance or compulsion,

Imam Abu Hanifa says:
Leog <
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"Ayyub Sakhtiyani came and I was at
Madina Munawwarah. I said to him we
would see (find out) what he does {when
he visit the I-Ioly Mazar. So he, at the fime
of presence on the Mazar-i-Agdas turned
his back towards (ibfa (Ka'ba) #md setting
his face in the direction in which the Holy
visage of the apostle of Allah lay and wept

3“ Al-Bukhari, Vol p.59
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to his hearts content (Hasan Kamil Al-
Maltavi, Rusiil Allah Fi al-Que’an  al-
Karim, Cairo 1973, 1:).50(})‘m

The same unerated decorum and prdisewmlhy etl-
quette while paying bomage to the Holy Prophet i at the
Mazir-I-Agdas has been taught by Hadrat Imam ﬁlgmad
bin Hanbals §5 .01 He says:

ff‘fd IS Sy 5 T RS “"’"M L S
(4

.H

"While paying homage to the Holy Prophet
¥: and standing at the I'ace-side (Mawajel:
S’fmrffj, the pilgrim (visitor) should keep
bis back towards Qrbfa and his face shouldbe
in the direction in which the Holy visage
of the apostle of Allah lies.*'

It is also written in the Al-Mughni:

4 f.--"..-*-‘? ff:ffml‘_j;r!.a, et gt nd }_}

(r w»--f_-r.y-w) ) ._,.._.-.-aytj””

“Then you should come at the Sacred
Mazar and keeping the back towards Qr-
bla, turn your (face in the direction in

which the Holy visage of the apn.&.llc of
Allzh lies”.*

dll

Hasan Kamil al-Maliawi; Rasii! Affah §i al-Quidn al-Karim,
Cario, 1972, p.500

SHifd al-Sigam, p.16Y

+ Al-Mughni, p.60
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Caliph Abu Ja‘'far Manstr (d.158 A.H/775 AD) asked
Imaum Malik

- . ER R PP e T -
B AN ooty o By e AN e [N - F A A

‘ég'j Fgﬁ’edﬂ&ﬂbq&— Aiﬂdi!‘ut_o
"() Aba Abdullah!! when ] intend jnvok-
ing Mercy of Allah at the Holy Mazar of
the Apostle of Allah, should I keep my
face towards the Q7b/a or towards the Holy
visage of the Apostle of Allah”*

On this question, the answer given by Fladrat [mam
Malik~ J» 5’is worth inscribing on the heart (as a perpet-
ual u.mindu} I]c qaid .

{,.-'?"".-" i Bl YOttt -

'ff 4}.::‘-’”) 5; I,':;_,,".-’ &Ghjuf@f"-!
pER S L op - .
;p,:.:u.» uwif}duﬂidlrw' T

P 2 2s5e ...;- R S A

f.,).&o lr..@L,J,, lJLﬁAﬂlwd—é@ﬂ-"—“lJ

5 b a7

—(rrr il o T
"Do not turn your face from the Holy
Prophet #. He is the Source of ( Vasiia)
of Deiiverahqc for you and your father
Adam (Alaihis Salam). Keep your face
towards him and bescech his mediation
and intercession in your favour on the
Day of Judgment. Almighty Allah has
promised to accept his mediation (on that
grievous Day)." Then he recited the verse

'” Al-$hifa, p.33
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from the Holy Qur'an relating to the for-
giveness of sin on the mediation of the
[loly Prophet g."*

Imam Nuwit has also reproduced this statement from
Imam Malik:
-~
,..-""’J""'.-'r A BT R A L e LA Lt I
RS | LD SN T G G 1 8TIRT 5
F R

-
P A LS 3 gl T - - < - ':-:;a",-",.:'r:_’ - ” -
_@é’-@;r{uﬁ_ﬂjsmIJ—-@g}J|J? u*"‘"j pl--’;, htrtnn b

(SN P\ K
"When a pilgrim/visitor comes to the Ioly
Shrine of the apostle of Allah fro paying
homage, he should keep his back towards
(rbla and his face in the direction of Holy
Prophet's visage & and after presenting
Duriid-o-Safam present his humble sub-
mission for acceptance of his prayers
(Shifaus Sigam p.169), refs Nuwr Ru'usul
Masaaih."¥

Ion Abi Taymiyyah also prescribes and reiterates the
same eliquette while paying homage at the shrines ol the
Holy Prophet 3£, with the additional propriety that he

should not touch the Holy Grave (as it is against the de-
corum and high honour of the blessed grave).*’

Shaykh Ahmad Riza Khan Bareilvi has reiterated and
reemphasized these very norms of etiquetic on the auspi-

H Ibid.
SOT al-Sigam, p.16Y
lon-i-Taymiyya, fgtiza af-Sirar al-Mustaging, p.396
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cious occasion of paying homage personally on the
Mazar-i-Aqdas of the Holy Prophet &% with additional
decorums on the spot.

He has affectionately advised and guided every person
paying homage to the Apostle of Allah at his Holy
Shrine:

(D) Beware: Do nov attempt to kiss -
Lattice work or touch the Lattice work, this
is against the norms of veneration; keep
yourself at the distance of not less than 4-
arms' length.

(2)  Never never turn your back at the
Mazar-1-Aqdas

(3} Do not make the circuitous round
{Tawal} of the Holy Grave, do not pros-
trate nor bend your back to the extend that
1t becomes the ik of the Salgwat
(Namaz).¥

Yes! The shrines consisting of the eternal place of rest
of the Holy Prophet Hadrat Muhammad Mustafd ¥ is
higher and more splendid than any roval court of the
world n our imagination and fantasy. The very nucleus
and basis of the Fiman rests and sustains on the grace and
reverence ol the Holy Prophet 22 that we proffer in his
august presence His companion, never turned backs on
him nor did they ever do afler his demise when they vis-

47

Ahmad Riza: Apwdr al-Bashara fi Masi'il al-Hajjwa al-
Lvdra (1329 HE) Lahore, pp.70-74
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ited the Holy Mazar to offer Durad-o-Salzm. The gran-
deur of his personality can be assessed from the fact that
when the companions were engaged even in Farz Salawat
and the apostle of Allah happened to call them in any
emergency, the companions did not hesitate to break the
Salfwat (namz) and turning back on Qrbls they at once
proceeded to answer his call. Even the Holy Qur'an is
witness to this phenomenon. It is unthinkable that any
Musalman in his senses would even thinking of doing and
saying anything not befitting his august personality.
Anything said or done which hurts or might hurt the [Holy
Prophet ¥ is a grave sin and must be avoided at all
cosls, Any sort of disrespect and indecorum will not be
tolerated in the royal court of any worldly king. Can, it
therefore be ever contemplated and tolerated in the pres-
ence of the Holy Prophet ¥ who is admittedly the high-
est and cholest quintessence of all the creations in the
universe this world and beyond.

For centuries it has been the blissful practice of our
learned ancestors as also the four Great Imams that when-
ever they wisited the Holy Shrines at Madina-e-
Munawwarah and raised their hands for presenting Duriid-
o-Salam they kept thetr face to the side of Holy Prophet's
visage ¥ and they have enjoined upon their followers to
follow lhls stance whenever they are forfunate enough to
pay homage to the Apostle of Allah. This is the surest
way to keep company with the truly greats and protect
themselves from going astray. The Holy Qur’an says:

- S ] Ay ey,
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O Believers! Fear Alldh and keep company

: - 4%
with the righteous people.”

Admittedly those residents of Madina-i-Munawwarah
are the luckiest and the most blessed of all, who dwell
near about the Holy Shrines of apostle of Allah. Their
luck and fortune are worth picus envy because of the fa-
cility and privilege of presenting Duriid-0-Safgm to the
[ioly Prophet 3 as and when they wish. Al the same
time it redounds on them to provide whatever comforts
and [acilitate they can to those cager and emotionally sur-
charged humble devotecs who come to this most sacred
place from hundreds of miles away to present Duriid-o-
Salam to the Shrimes of the Holy Prophet 2. Surely,
whatever services and convenience they provide to these
pilgrims/visitors will evoke affectionate welcome and
blessing from the Apostle of Almighty Allah.

It 1s obligatory on these privileged dwellers in the vi-
cinity of the Holy Shrines 1o repay the Divine grace and
by way of thanks giving offer all possible comforts to the
pilgrims/visitors who hardly get more than one chance in
their lifetime to visit and pay homage 1o the Holy Shrines
of Prophet of Allah #. They should be permitted and en-
couraged to follow in the footsteps of Hadrat Bilal =dv.i g
who sacrificed his all at the altar ol Love and obedience
ol the Holy Prophet 2.
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Qur’an, al-Tauba, 9119
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No duub‘l -
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But Allah, with His messenger hath more
right that they should please Him if they

are believers.

2/17-C, P E.CILS. Muhammad Mas'ud Ahmad
Karachi-75400
April, 1996
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