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And when you are told to rvise up, nse up. Allah will raise to ranks {and
degrees) those of you who Believe (Qur'in, al-Mujadiia 58:11)
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In the name of Alldh most Gracious most Merciful

(1)

Allah the Almighty created the MNir of the Holy
Porphet' %% and resolved to extol and perpetuate of his

mention’ throughout the world. In order to demostrate what
reverential and beloved is the personality of the Holy

Prophet 4% is in the Presence of the almighty Creator, it
was proclaimed through the Quranic Message that A/F/
and His Angels send Grectings (Salutation) on the Holy

Propher %%, How pervasive is the Divine Message of
sending salutation on the Holy Prophet 2% can be gauged
from the truth that there is not a single place in the

Universe where Allzh is not I:nmsvz:ntfi This, in other words,
means that in every nook and comer of the expanse of the

world the august name of the Holy Prophet %
reverberates. This constant chanting and blissful echoing of
the Duriid-o-Saldm (sending blessing, and salutation) fills
the Time and the Space and all that these contain with the
charms and the felicitations of the ctemnal spring. However,
it is beyond the ren and propability of human scnses to
assess the sweetness and fascination of these Divine lyrical
melodies.

In the Divine Scheme of creation there was the time

when after the creation of the ‘NIr-i-M@fammads there

Misannaf bin 'Abd al-Razzaq, Fardwd Hadithivya, 289
Qur'an, al-Inshiral, 94:4
Qur’in, al-Afizab 33:56
Qur'an, al-Bagdrd 2:115

-



cxisted nonc other in the Expanse of the entire Universe
than A/mighy AitZh  the Creator and the Nir of the Holy
Proprer %5, And when the angels were created, they too.
participated in thce grectings followed by the chosen
righteous pcrsons (Momins) thus marking the Fullness of
the complement namely Allgh the angels and the righteous
Momins who scnd Grectings and Salutaion (Dwrfid-o-

Saidmi) on the Holy Prophet Hadrat Mihammad Miistafl

%% which continuc even today and shall continuc till
Eternity.

If the complex of the entire creatures consisting of the
angels and the mankind and the rest be divided into ten
parts, the ratio of the angels will he ninc-tenth (9/10) parts
thercof, Icaving only one part (1/10) to comprise the rest of
the creaturcs.” The point in this behalf should not be lost
sight of that the angels who arc themscelves the dominant
creation not only in numbers being ninc-teuth (9/10) of the
entirc Makh/ug remain ccasclessly cengaged 1n sending
grectings as commanded by Ammngny A#Zh . This
illustrates and indicates the prominence and exalted station
of the Hoiy Propher & in the Presence of Almighty Anih
and the entirc creatures taken together.

It is rcported that when the verse ™ - eeeveeeaveccanne
Lol AHEL  and  His  angies  showoer  Blossingy
(SuiFwa'Duriid). O ye who boliocve!  Ask blessingy
(Durlids) on him and salfute hiny with a worthiy safttation,”
was revealed the Holy visage of the Hoiv Propher 22
glowed with pleasure by way of submission and thanks-

5

Naqi Ali Khan, al-Kalim al-Awfy (Karachi ;1986) 221, Ref,
Mustadrak, Tabari
Quran.al-Afzab 33:56
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giving to Allah for His Unbounded kindness and mercy
towards him. The companions congratulated and greeted
him’ for this unique and sublimest blessings from the Lord
Creator and thc Subtainer of the Universe. The Hor

Propher % himself asked the Companions to greet him on
this occasion in order that the Companions may also sharc
the blessings and offer thanks in that behalf There arc
hundreds of verses in the Hoy Quran, but this verse is
singularly appreciative of the unmatched eminence and
cxalted prominence of the Hofy Propper %% among the
cntire composition of the Universe each creature of which
remains cngaged in the recitation of its own Swawar
{(Durfid) and glorification ( Tasbif) of Allah.?

Blessed 1s the soul which immerses itself in the
spiritual depths of this verse and makes it as the halmark of
its own indentification in the comity of the wvast
paraphernalia of men and material scattered all over the
expanse of the Universe.

)

To elevate and raisc to trasendental heights the holy
name (mention)of the Holy Propher Haglrat Milfammad
Misaff 3= is very dear and the desire of Almighty Anan
7 Tt was preciscly for the celebration of this Divine Desire,
that Almighty A4 ordained the Assemblage of souls
thousands upon thousand vyears before the birth and
prophethood of the Holy Propher % in which more or less
one /akh and twenty four thousands prophcts of Allah

Mt arig al- Nabimvwa (Lahore) vol.l. p.312
Quran, af-Nir 24:41
Quran, al-Inshiraf 94:4
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parictpated and eulogised the mention of the Holy Prophet
'® | Thereafter cach  Propher and Apostic organised his

own Assembly of celebration of his followers (Umm#s) and
conveycd to them the glad tidings of the advent of the Holy

Prophet . This vast concourse of assemblages spread and
conveyed the blissful tidings of his arrival long long in
advance through countless ticrs of 7¥mie and Space in the
universe and the name of the Holy Prophet became
known and respected long before the auspicious event took
place.!" Among the apostles of Allah, Hadrat Eisa son of
Maryam »J¥ ' ~“held his own congregation of his followers
and proclaimed the coming (at his appointed time) of the
Prophet of Allih after him whose sacred name shall be
“Afmad™ .

All these spiritual or heavenly congregations have
been impliedly or otherwise mentioned in the Holy Qur an.
Through the Holy Qur’an we deduce the propriety and the
sanctity of conveying of Durfd-o-Salam to the Holy
Prophet Hadrat Mipammad Mistaff as the Divinely
approved practice by each promment groups of creations
namely the Apostles Prophets of Allsh, the Angels and the
mankind (even the animals and birds) of sending salutation
and greetings (Duriid-o-Salzm), which felicitations shall
continue unabated till the Day of Resurrection, and even
beyond in the Hereafter when the people of Paradise will
resume their spiritual functions within the Domains of the

Janna-al-Firdaws. The sacred name of the Holy Prophet
has been the source of diliverance and redemption ill-fares

bt Qur’dn, A/~ Towdn 3:81
1 Qur'an, A/-f- Tmrdn 3:81
2 Qurlﬁn‘ HI_SHH‘ 61‘6
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(or cven calamities) visited upon by cvery generation of
mankind right from the inception of the Universe. Even the
prophets of Allah took rccourse to this most auspicious
name as a medium for alleviation of their grievanves, To
name a fow of these prophets we might with duc respect
and dignity, mention the well known events tinkng with the
names of Hadraf ,«Zfdam,f I Hadrat Nigh, Hadrat Yiinus,
Hadrat Yusul, Hadrat Ibrahim, Hadrat Miisa, Hadrat Eisg
(pcace be upon them). The Divine Blessings are so
cxtensive and all-cmbracing that Allah the Lord creator has
out of His Grace and Beneficence, mentioned and included
the M{)mﬁﬁ the righteous faithful wmmatis of the Holy
P.'U;Jﬁc.f 3o dlong, with P‘hs own Seclf, and His angels for
xL,ndm&, the gmulmga dnd salutation (Duriid-0-Salam) to the
most August Personality of the entire cosmology, (the
Universe), an Honour and affection which the umma3 can
not redecem or adequately offer thanks-giving to the Lord
- Cherisher of all the World — Rab al- ‘Alamin,

3)

Allah th¢ Almighty is sending Duriid (Spritval
Blessings) on  His Beloved Apostle Hadrat Mifanmad
Mistam 23 ,' This confirmed and authﬁsnticatrcd through
the above qumtcd and universally acclaimed verse of the
Holy Qur’dn. It is therefor¢ incumbert upon us as His
humble scrvants to emulate Him when He has cxpressly
commandcd us-the -Momins or the people of Eiman that in
c¢mulation to Him and His Angols, with all humility anc
Devotion we should also send grectings of Durfid-o-Salam

1t

Quran, Af-FadrF 2:17
H Qurian, al-Ahzah 3356



nto the Holy Prophet ‘2%, The Almighty Angh  and His
Angcels arc above and beyond material drossness and not
confined to shapes and forms and unbounded by human
postures and stances, then in what manner and form docs
Allah send greetings to His Beloved and Chosen Apostle
% 7 None can comtemplate and visualise this aspect of the
cnquiry as indulging in and involving ourselves such like
querics  might lead us to a point where Divine
disapprosbatron  and  chastisement might unfortuncly
become our fate. Therefore leaving the delicate peint in
abeyance we should better probe through enunciations of
Qur'an and Hadith what we are cxpected to present our
sharc of responsibility in obedience to Divine and Prophetic
commands.

‘There are glimpses first in the Hoty Qur n relating to
norms and posturcs of the angels. At onc place it is deduced
that the angels send greetings not in isolation or individual
capacity, rather,they do so in vast congregations, rows upon
rows. "

The standing upright stance is the tradition (sunna) of
the angels and the above quoted verse'® demands that
angels is sending Saldwai-0-sa/3m in upright stance (o the
august personality of the Hoty Prophiet 32 .They are o our
right and Icﬂ.”Thcy are sending greetings right in front of
us as well as behind us."® If we arc lethargic and ncgligent
in obcying the Divine command, the angels remain
unconcerncd to our behaviour. The Hoty Qur’an tells us
that the angels offer salutation in grand fashion in

¥ Qurain, al-Silfar 371
o Qurin, a-Safe 37
' Qur'an, QFL 50:18

¥ Qur'an, af-Raad, 13:11
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congregation rows upon rows, and in confirmation of this
majestic spectacle the Qur’an echoes the Divine Qath by
these Angles””. The Companions of the Holy Prophet 3%
used to recite Durfid in standing position while offering
Prayer in his prosence, as a mark of respect.

After the wisal of the Holy Propher %%, when his
sacred body was placed on the wooden plan wrapped in
coffin shoroud In Madina al-Munawwarah, the hierarchy of
the dignified Principal angels namely Hadrat Jibriil
Hagdrat Mika'il, Hadrat larg il and Hadrat “1zr7 il followed
by countless numbers of other angels, recited the Salawar-
o-salfm (in standing stance)®. After the recitals by the
angels came the multitudes of men, women and children of
Madina in that order offered Durfid-0-Salgm unto the Holy
Prophet %% This was according to Holy Prophet own
desire, cach group forming its own row of congreation®'.
The whole cercmony lasted over twelve hours without
break. This confirms and authenticates the belief that the
offering of Durfid-o-Salim to the Holy Porphet &% in
upright stance is the sunna (tradition) of the angles and his
companions. This i1s in emultion of this sacred tradition
(chain of Practices) down the ages that even in the present
agc people of all walks of life stand in reverence before the
Holy Grave of the Holy Prophet 3 and offer Durid-o-
Salam at all hours of the day in upright stance.

The command for upright stance (Qayam) for
offering prayers and other rituals of worship is manifest at

19 Qur’dn, al-SaffA 371

* FatAwd al-Rizawwiyya, vol. [V, p.54 Ref: alBayHagi, al-
Hakim, al-Tibrans

- "Abd al-tlaq, Madarif al-Nabirwwa, vol.1, p.440
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various places of the Holy Qur’an and it can be safely
inferred that the command for Qaydm (upright stance) is
also embracive of other rituals besides the Namaz and other
obligatory functions in thc domain of religion and sharah.
It can be safely assumecd that the precept of Salam-o-
Qayam was in the Divine knowledge the practicc of which
was to assume vastcr and longer proportions in duc course
of time. There are clear indications n the Hofy Qur’dn that
the new cmerging modcs and means of transpost and
communications will have to be accomodated ‘in the new
sct up of things which were making their hcadway
practically in every nook and corncr. For example, while
mentioning the necessity of animals for transport and
conveyance it is said in the Holy Qur’am: * Allah has crcated
horses. mules and donkeys for you to ride and usc for show.

And He will create other things of which you have no

knowledge”” The modern plethora of modes and means of
transport and travel is nothing but claboratc and
interpretative exposition of the said verse, which we
oursclves arc witnessing or shall contmue to witness as new
and mcw means of conveyancc crop up as a result of more
-~ and more researches and cxploration in practically cvery
branch of life. At another place it is said: We shall show
them our Signs all over the Umiverse, and (even) within

their mner bcmgi'ﬂ {(which is itsclf a separatc universal
entity, apart from and in conjunction to our physical world).
We have witnessed countless Signs of the Power and
Knowledge of Allah all over the world. As for the inncey
being, today, the scientific researches have cstablished that
down the breathing pipeline, the lungs bear the distinctive

22

Quean, a/-Napal 16:18
n Qur'an, Fussilat 41:53
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those arriving in the Majlis (asscmbly) arc asked to offer
salam to thoso already presence at the place””’ These arc
expressions of social cultural norms which also indicate the
grades and status of various group of the pcople in the
‘'society, the cssence of these commandments having the
regard and dignity of the person concerned as the situation
demands. It 15 for this rcason that whenever a person of
respect and reputation arrives at a Majfis already in session,

=the people present rise up en-masse and offer saffm and
respect to him.,

Even otherwise, as things stand and spectacles arc
witnessed today the ceremonial and functional rising
(standing) has become as if the very core of social
behaviour, more stress being given to the form or letter of
the ceremony than the spirit or soul of our behaviour. Wc
listen to the National Anthem (Qaumi Tarina) and offer
salfmi (salutation) to the National Flag in standing
position, the practice has become so deep-rooted and widc
sprecad that such a Salgmy i1s offered to alien and Non-
Islamic government dignitaries and their national flags,
whether the occasion is to present verbal attributes to the
person concerncd or to offer condolence if he has cxpired.
People stand in rows to greet the arrival of some foreign
dignitari'es and bid farewcll to them when they depart from
the country. Examples of these activities can be multiplicd
beyond lLimit, though there is always a great distance
between the letters and spirits of the hollow ccremonial
functions!

I am an unhappy witness to an equally ditrcssing
event at a function in Delli where some prominent

17

Bukhari, pp.919941
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nationalist ‘Ulerma sang the highly prejudicial and
cxtremely  anti-Muslim  song by  standing in  the
congregation alongwith Hindu comerades. The song is
commonly known as Vandi Maturam and the title means O
Land! I prostrate for you’! When some Muslims among the
audience later criticised these Ulema on their behaviour,
they felt regret and shame over their shameful act, The
point for considcration is that in our society an amalgam of
different cultural and social customs and conventions have
gained currency, some of them are genuinely pro-Islamic
because these were founded and developed by truc Fslamic
lovers, firstly in the early phasc by genuine followers of the
companions of the Holy Prophet 325 and on their foot-steps
by the sincere and devoted ‘ Ufema and Schloras. It was the
bright phasc of Islamic learning and teaching which infuscd
the intclligentsia and common Muslim prpulace alike. But
thc incursion of anti-Islamic forces led by Jewish and
Christian preachers and later joined by other anti-Islamic
clements who in close collaboration tarmished the bright
visage of Islamic culture and civilization,
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(6)

Reverting to the main subject matter of this
dissertation namely Sa/@m-o-Qaym (Standing upright) and
presenting (salutation and blessing) it may be pointed that
there 1s no scarcity of the detractors who do not scem 1o be
convinced with the genuineness of this mode of reverence.
Their main objections arc three as noted below:-

(1 They say that Qayfm (standing upright) has
authority (permissive order) neither from the Holy
Prophet 2% nor from his Companions.

(2) The participants in the Maylis fold their hands as in
Salfwal (Namaz) when the Maylis (asscmbly) is
neither Mamaz nor its substitute. |

(3)  The people in the Maylis arc led to believe that the
Holy Prophet %5 himself graces the occasion.

With due sincerity and humility we cendeavour to
clarify their enquiry which is in the nature of objections.

Query [: So far as the point of standing by the Holy
Prophet 3£ is concerned, it is authenticated by various
Ahadith tn this behalf. There is the famous Hadith
purporting that Allah the Almighty taught the norms of the
most perfect modes of moral character. In the words of the
Haditlr: 1 have been raiscd as an Apostle so that | may
aplifi the modcs of moral character to iis highest and the
most perfect heighl’. The Holy Prophet & has himscif
said. A/fFh the Almighty taught me the decorim of moral
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character in a very nice manner.”” Tt was the manifestation
of the divincly taught mode of decorum that the Hofy
Prophet 3% asked his near and dear ones including the
Companions to cmulate them. He used to stand to receive
them by way of affection and love. The Holy P:ﬂpﬁcf o
himself reccived his beloved daughter Hadrat Fatima 35 o2
in a standing position” . He treated likewise his devoted
Companions among whom Hagdrat ‘Akrama, Jafar bin Abi
Talib, Zayd bin Harith'’, Safwan bin Umayya, *Adi bin
HJH}HM . Not alone these highly respectable personalitics,
hc also stood up and welcomed the merry-making women
and children who were returning home after attending some
wedding fu_uct_ipnfu In emuiation to the Hofy Prophet =
Hadrat Fm‘fﬁ'}}f ﬂl‘fmd Hadrat A ’f:.‘ff}éli;:f O 3 (5% reverently
stood up to receive and meet the Holy Prophet 25, The

Flate

Holy Prophet 3% asked his Companions to stand and
welcome Hadrat Sa'ad bin Ma'az" .

Hadrar Tallia bin Obardulizh, stood up in the prescoce
of the Holy Prophet % in the Masjid-i-Nabavi to
congratulate Hadrat Ka'ab bin Malik on the acceptance of
penilence ( Tauba)'®. The Holy Prophet #& used 1o stand
for the sake and prayer whenever some funeral bier passcd
by him. Hc also stood to welcome the angels who aticnded

A%

al-Anwar al-Muhammadivya, p.2n1

Abi Datid, p.708 . Hrmdfif vollt p.dod

Hashim Tatwi: BTz-1-Hashumi, ol 11, fol 249-250

H Ibid, vol. 11, fol.250

. Dukhary (Karachi), veol 1, p. 534; voldl, p.778; Mirsiinm
{Karachi), vol. [L, p. 305

u

il

" Abi Datid{Karachi), p.708 ‘

“ Baghd (Karachi), vol.l, p.365. Mustim (Karachi) volll,
[r.300;

= Bakhars, (Kavachi), vol 11, p.926: Abi Dand {Kavachi), p. 704

. B3iFchari, (Katachi), vol.l, pp:636,926
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and marched with the funeral procession. He also asked the
other participents to welcome the marching angels®’ .

[t was also customary that whenever the 7oy
Prophet % used to stand up with intention to go from
Masjid-i-Nabavi  to the Haram Sharif  all the Companions
also stood up and kept themselves in that stance till the
Ioly Prophet £ crossed the threshold.®® This was the
manifestation of their moral exccllence, The Companions
paid due regard to whatever was near and dear to the Hoty
Prophet” % and borc relation to him, The glimpscs of the
tcachings of the Holy Prophet 5 to his companions and
through the latier to the succecding generations have
reached us. The people of the modern age and we have
come to rcalisc how cach group of people received Divine
Blessing by sincerely acting upon them thereby receiving
the benefits of the world as well as the Hercafter.

The tioly Prophet  Hagrat Mithammad MstafT 35 is
the greatest and the most perfect Apostic of AlFh among
the entirc creatures of all the Universe comprising the
human spicics, the angels also the Prophets/Aposties who
were sent to carth to guide the destiny of the people” In
spite of this unmatched grandeur and splendour which
accompanicd the Holy Prophet 2%, there was not cven the
slightest semblance of pride and vanity noticcable in his
unique personality. On the contrary he was so affectionaic
and considerate to cvery group of his follow-beings
regardles of their ranks and status, including his Kith and

47
4%

Kauve pad-"Unmmal{Beinn, 1979), vol. XV, p.594

Mishidt, vol.il, p.68Y Note:- For further details plialso see the
following refrence:-  Ghulim Jikani; Bashir al-Qari bi Shark
al-Bukhiri, (Delhi), pp.218-21%

Bkt vol 1, p.256: Muslin, vol.ll, p.29 : Mishkat, p.74.

A4
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Kin, so much as to unhesitatingky rise to greet them, and
pray and strive for their-will being in this world and the
Iercafier. The facts being as honest and simple which nonc
can refute or deny. However the Holy Propher 5 did not
approve such customs and practices” inchuding the rising
up in favour of tyrants and miscreants, for the simple
reasons that these customs and practices were brought into
prominence by the non Arab heathens who were sleeped in
arrogance as if they belonged to the higher strata of socicty
or if they werce so unfortunate to be treated worse than scrfs
and animats for being accounted among the down trodden
and the resourceless, In either case it is the human dignity
that is the main victim, the high-brow class trample upon
the commoners and the latter cry undemneath the yoke of
tyranny.

Hadlrat Shavktr Aftmad Sathindi Mujadid Aifi-Thini
has rccorded an episode which took place during the reign
of Empcror Jahangir of Mughal Empire in India. The royal
darbar was in scssion, each onc was assigned the job as the
King plcascd. One vazir (minister) was stationed right in
front of the emperor with strict command not to cast his
glance, at any other point or place on pains of dirc
consequences for breach or default. To the utter misfortune
of the said vazir, his eycs deviated from the royal personage
only for a flicker of moment and he looked at his own
robes. The King noticed it and promptly he blarcd with
drcadful anger. 7 can never tolerate this that my waZir
whilC standing m m _V presence under my command should
cast his cyes at his robes.” What fate befell the POOT VAZIr

f“ Abi Daitd voL.lll, p.66%; Mishkdt, vol.ll, p.688
* Almad Sithindi;  Makmubar, volll (Karachiy, Makiubh No.293,
4373
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15 not difficult to visualise or §urmise. But the incident has
a moral, The kind of upright stance to which the
unfortunate vazir was suspectcd under tyranmicl royal
command was the one which the Hoty Proprer 3% did not
approve and which he condemned as it meant dishonour
and disgrace to human dignity and made the mortal King
all the more arrogant and inflated his vanity and pride.

[t 1s really very unfortunate that we witness this kind
of class discrimination even in this enlightened age of high
intellcctualism. It is the common sight that the subordinates
are made to stand before the officers who instead of taking
notice of this undignified posture rcmain busy in their
personal affairs or gossipping with their friends who
frequently tntrude during working hours, simply to “pass
time” with their friends: Still more pathetic sight is the
behaviour of landlords and vaderas with the haris
(cultivators) and other petty scrvants. The ghastly examples
of this nature can be multiplied but it will not move the
stony-hearts. ’

The sioly Propher 35 never approved this lavish
display of class distinction betwecn human beings.”” He
himself led a very simple and austere life and kept the
down trodden of the society close to his heart so that they
may not lose faith in human dignity and feel themseclves as
cqual citizens in the fraternity of [slam. They realise their
own importance among othcr members of Muslim Umma,
The Holy Propher ?ﬁi} had declarcd white warning the sclf-
styled privileged group of the society that (arrogant)
“poople who desire that others should stand or them as a
mark of “respect” should beware 10 make their dweliing

32

Abi Daild, vol1ll, p.68R: Mishkar vol.ll, p.6%R
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place in the hell”> He did not say anything to those who
are thus forced to stand against their conscience; his
warning and reprimand is directed only against those whosc
hearts arc diseased. To, stand for any one on account of fear
or greed was not liked by him. On the contrary the Holy
Prophet £ favourcd and even encouraged to accord
respect and honour by standing, in Majfis or alone, out of
sheer love and sincerity, for any person of known
righteousness and scholarship.

We have already seen in the foregoing pages hnw the
Holy Prophet ¥% himself often rose for any one very near
and dear to him out of affcction and personal regard, Still
he did not cncourage thc Companions to rise again and
again i the same session of Majltis™ He was so Kind and
considerate by way of affection towards the people,
particularly the ever submissive and humble companions
that it grieved him if he found them in pains and hdl'd'slll'p
He was ever covetous for their well-being and comforts.™ [t
is really very significant that in the Quranic parlance the
attributes of being ‘ Raif (considerate and affectionate) and
Rapim (merciful) have both been assigned to Allzh the
Almighty and the Holy Prophet Hadrat Mithammad
Mistafy %2, Allah is Raiaf al-Rapim™® and His Apostle is
also Rafif al-Rajyini’

st Trimidhi, volll, p.120, Hadith No.614:  AbF Daiid vollil.

p.667, ladith No.l788  Mishkar, volll, p.68R. Hadith
No.4466

{rimidhi, vol 0L, Hadith No.613:  Mishiat, vol.ll, p.6B8 Hadith
No.4465

Qur'an, af-Tauba, 9:128

Qur’an, :rf-BaqE:ﬂ' 2:143; al-Tauba 9:117; a-Napal 16:747
ﬂf-ffﬂﬂzz 63; al-Nili24:20; al-Hadid 57:9, al-Hashr 59:10
Qur'in, al-Tauba 9;128
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Sincere and unstinted love and Devotion demands
nothing, but obedience, nothing more or less than purc and
chaste submission. To indulge in sceptic urge to stand or
not to stand in reverence and salutation is the sign of utter
weakness of our Eiman. We must simply remember that
Auih the Almighty has Himself Commanded us Faithfil
(Momins} to glorify and venerate the foty Propuer ™ 3% : 4l
all imes of morning and cvening, day and night. What arc
therefore, the demands and obligations of sanctificd
veneration we can clearly know provided we possess purc
conscicnce and untarnished love stationed in our bosoms.

Referring to the thrce objections or observation
mentioned carlier in this brochure, we have discussed in
some details the query No 1. The two items of enguiry at
Nos; 2 and 3 arc really the offshoots of the main point of
enquity at No. | and do not call for any claborate statement
to answer them. However, for brevity’s sake (hese are
enumerated below:- .

Quety 2:Folding of hands as in MwnZz The main
point of issue is about the standing posture in reverence in
the course of deliberations of the Mais at certain stage of
its proceedings. This we have already defended and
justificd from every possible points of view. However, as
regards the folding of hands it is of sccondary importance
how onc keeps while in a standing posture; it is cither
folding the hands or let them hang sideways. Surcly the
first position is more dignified as a mark of respect than
allowing the hands to hang along sideways as culprits or
subordinatcs do before persons of authority.

wo Om an, al-M7ida 5:12; af-Fam 48:9; al-A ‘raf 115, ai-Ahzab
3356
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[Lagfrar Shaiktr "Abd ai-Haq Mubaddih Denfavi has
taught the appropriatc mannerism while in the presenceof a
dignified revered personality. As for the position of hands
in the standing posturc these should be folded over the
navel m the grib of palms of both the hands. It was also the
practice of the Companions while standing in the presence
of the Holy Propher 5. From this the grcat Shaykh has
inferred that the honour and the decorum demand that in
the, presence of as well as while welcoming the dignified
person one should stand with folded hands. In his own
words. “n e presence of whe august personality Haglra
Mithanmmad MGstal® g_f,, the right hand should be placed on
the fefi hand simitar 10 as is done i the Namd?™  The
most reverential status of the 7oy Propher 25 is that if he
catls some one (by name) whilc the latter is engaged in
Namdz he must attend to the call;™ then what (o speak of
rising up and folding or not folding hands at the moment of’
salutation!

Query No.3 As for the third point of enquiry tclating
to the august Presence of the Hoiy Propher 25, it may be
stated that according to the famous Hadir the nature and
quality of a man’s decds reflect the nature and quality of
that person’s intentions. *' The Niys of every endividual s
best known to Aimighiy AnFh . What we should be
concerned with is the honesty and sineerity of our decds
and keep ourselves from ill-will and unfounded conjectures
against any onc clse.”” The power of honest and devoted

» ‘Abdal-Haq., Jaxh af-Quiith I3 Diyar al-Mahbiib, Caleutia,
E203/1847 p.233

Qur'an, al-Anfil, 8:24

Bkl (Lahore). vol L p.101

Quetan, al-LHairdr 49:12
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love 1s beyond measure. What reflection it produces is nof
known to another limb or limbs of our body structure,
Therefore the less said in this respect the better,

It ts not the belief of the Sumni followers that the
Hoty Prophet %5 does not grace cach and cvery holy Magfis
which is held to cclebratc his remembrance. But he
possesses the miraculous vision whereby he can witness
any deliberatuions in any Mafiis and at any place.” Surely,
this is not short of his personal graceful attendance, Inspite
of his being at a distance he is closest to us in our hearts™
Allah the Almighty has said the Holy Prophet 2 in lhe
world as “Shanid™ (witncss) meaning thereby that he s
closc to us and witnessing (watching) cach of the decds
(related to him) No doubt he is very ncar to us™ . The status
and dignity of the frolv Propnet Zi is uncomparable with
any other dignilary. Allah the Almighty has so much regard
and affcction for His beloved Apostle that He can give

power to any devotce of the oty Propher & to go
anywherc (physically), thereby minimising the significance
of Time and Space.”” These things do not come within our
comprchenston at the momen, like things which we did not
comprehend carlier but we now understand them. Similarly
things which arc incomprehensible at present a time will

comec when we shall grasp them casily.

vl
£d

Qasim Namautwi, Ab-/-Flayat (Dethi) p. 73

al-Mu affam al-Kabit, vol XX, pp.21-22

Quy'an, al-Nisi 4:40; af-Nahal 16:89; af-Fath 48:%
BEkLr (Deihi) vol 1, p.70%; Mrshkat (Kavachi), p.446
al-Mu ajjam al-Kabir, vol. X1, p.74; Tafsiv-i-Mazhari. Delhi.
voll, p.141
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(7)

In our stride for the modernism and intcllectualism
wc have gone so far ahead that we have begun to call the
adhecrents of SaFwar-o-saiFm who stand in honour of the

Holy Propher 35 as Kafir and Mushrik without reflecting
for a moment that by doing so we have stripped thousands
and thousands devotees of the Jioly Propher %5 of their
faith and affection by just one stroke of pen! Why did the
concerncd people do and what has been their gain”? What a
tragedy people suffering from lack of warmth of love and
reverence for the oy Propher 2% should denounce his
devotees as herctics! History has no parallel of this infamy.
They should probe their conscience and answer the
question.Is the honour and Dignity of the Hoiy Propher =

is lower (M« Fz Al than the National Flag and Nationa

Anthem which we honour and salutc in a respectful
standing posturc? How conveniently and shamclessly we
ignore the reality that this country of our Pakistan camce
info cxistence in the name and as a Sadgan of 1slam and the
Holy Propher Hadrat Mithammad Miustafa 22 Surcly he
rightly descrved our salutation and adoration.

Therefore adherence and devotion to Sa/Fwar-o-saillm
thercby confirming their love and devation to the ok
Prophet 2% is the first and foremost criterion and credential
for our identity as being in the fold of Muslim Umnd. But
this docs not imbibe by mere lip profession to Islam. We
must ccment and strengthen our Eiman by acting upon the
tenets of Islam and engaging our precious time in scnding

.-

Duriid-0-Satm to the  Holy Prophet % so that we may
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cnrich and fortify our Eiman by more and morc Divine
gracc and blessing. The Dwridd has its own reward. It has
been stated in the AHoly Qur'an that any onc who sconds
greetings o¥ Durlld, Almightyy Al3h  and the angels send.,
prectings of Durifd unto him™ . There is a blessing
promised in the Hadith that the man who sends  Puriid-o-
Satfim, AlFy and His angets send ™ ten times more Durife-
0-Sa/dnion him.

The Hloly Qur'dn has also extolled and praiscd the
standing  stature  al  many places cspecially in  the
rememebarance and glorification of A420."° In view of
these Divine assurances of praisc and progress for the men
of Faith (Eiman) it would be misfortunc of the gravest
order 1f certain elements among the Muslims refuse to
receive and abide by the Divine Light of guidance and still
cling to the unfounded and baseless notions of anti-
Sallfwat-0-Quyam.  Addressing  the ioly Propher 3%
Almighty Ali@h  has assured His Aposde and through him
the entirc {/mma that they will march ahead at Cvery
stage” and the ultimate goal will be VCIY prosperous’s,
The 7ioly Propher 2 has also been promised by Allah the
Almighty that he will be raised to the highest station of
Praise ( Maqam-i-Mahmud).”

(8)

If. inspite of all these evidences and unfailing
assurances, some one still 1s sceptic about the validity and

ik
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Quran, af-Alz7b 33:42 1

Mubanmad Ali al-§abtini, Rawd 7 ad-Bayidn volll, p.337
Queiin, al-Nisd 4:103:ali “lmrin, 3:191; ab-Furgin 25:04
Quran, al-Zuba, 93:4: A/-f-dmedn 3:139
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veracity of the Sa/@m-o0-QayZm, then for his satisfaction
glimpses from the #Holy Qur'Zn and  Hedith may be
presented. In the Holy Que’dy it has been stressed that thosc
who strive in the way of Allsh and embark upon new ways
for the prosperity of Umma, there is promise for them that
Allah will open new pathways of guidance and success' .
There is a Hadir in this context that “for ose who
RHrOduCes new venue of guidance and rigieousness and

ACty ufon it 1O COstablish its Validity, ANEL will grant him
two-old reward””  However there is open and stern
warning of punishment for those who deviate from the
cstablished path of guidance. They will be plunged into
greater and graver darkness of misguidance and the
punishment in consequence thereof.” What could he better
and more rewarding pathway than to cngage ourself in
constant cndeavour for the honour and respect for the Houy
Prophet #% and adherc to it as a lifelong principle to
display highest praisc and dignity in favour of the Aposic
of AfiZh. The Ioly Qur’dn has laid stress again and again
in this behalf.” .

If we look into the issue more deeply and with an
open mind we come to know that these arc divergent
groups of pcople who express’their inner feclings of
aversion and approbation respectively in respect of the
Holy Prophet as the (Apostic of AllFh). One group is that
ted by Aba Jit and  Abu Lahab who regarded the  Hoty
Propher %% only as a ‘Bashar’. The other group fed by
Haghat Abu  Bak’r Siddig believed and  unrescrvedly

T
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Ll

Qur'an, al-FHadid 57:27
Musliin {Delhi), volIL, p.327; Mishkat (Karachi), p.33
* Bikhari, vol 1l p. F080; Mishkat, vol.l, p.6Y
Qur'adn, al-M3F 'ida, 5:12: al-Fath, 48:9; al-A 'raf 7:157
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accepted him as the Apostle (Rastil) of Axgr with all

attributes and qualifications that the Foly Qur'dn has

dclincatcd at many pl.':n::tas,.?3 The root causc of all thesc
mischicfs and misfortunes is the adverse and calamitous
belicf.Conversely all the good and virtue spring forth from
the rightcous and unstinted love and Devotion believed and
acted up on by the group of people who love and Adore the
Holy Prophec  Hadrar Malammad Misiatd = oas the
Apostle (Rasul) of awxan, whom A#3r has promiscd
unfimited blessings not only in the world but the Hercafter
as well.

The rioly Propher 2% was raised as the leader and
guide among the people who were stecped in all sorts of
moral and social curruptions and the internal feuds and
strifc was beyond description. He carricd out his prophetic
mission to rcform and rejuvinate the wayward and unstable
socicty in such an endearing and captivating manner “that
not only did thc people listen to him attentivcly and
submissively but they also acted upon his tcachings so
faithfully and assiduously that in course of time they
themsclves became the leaders and torch bearers of their
andl succceding generations. What is to be especially noted
in this conncetion is that the central and signal factor in the
cntirc mission was the clement of love of the Howy Prophict

When we arc inclined to accord regard and honour
for csteemed personages of the human society, we should
pause for a moment what should be our attitude towards the

Holy Propher & who, as we have already said abovc, is the

e

Qur'an, af-Nis#' 4:113; al-Takwir 8024, al-Nafial 16:89. af-
Afzih 33:6; al-AnbivE 21:107 cte.
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very Cause Soul and Quintessence of creation. To raise any
objcetion and criticise the mode of honour and regard for
him on flimsy grounds 18, to say the least, downmost
degradation of human dignity. Remember once again the
Holy verse of Qur'@n which we have been discussing and
quoting off and on, which proclaims that “A#Zr un

Almighty and lis Angels send grectings and salutation 10

the Hioly Prophct Hadrat Mithannnad Mstald 7 ==, and
ask your ownself, is there any justificatign for criticising
modcs of greetings and salutation to him and if this is done
in a standing posturc, docs it not clevate and cntrance the
dignity of humanity itsclf over and above the rest of the
creations in the whole Universc?

As a matter of fact the main issuc is the remembrance
of Allah, obedicnce to Him and His Apostle Hadral
Miithammad Mistafa ;{,.;; As the Holy Qur'dn says whon
you Perfommed the act Of worship (SalFwat), rememhcr
AiFh, stnding, suing and recliming, " This remembrance
can be attaincd in any physical posture which affords relief
and which is within the bonds of decogum and propricty
This mchndes Hie posture of standing which s significant as
it i permitied aticr the completion of Sal@wat. 18 it not a
Divine sanciion for offering Sa/fwai-0-salm in standing
posturc? We must cooly and reflectively ponder within
oursclves and pray, '

Oh; Alh: Show us the straighe path . The
patlr of thoxe whom you have favourcd. NOt

Tq Qur'an, al-MT Fda5:12
- Qur'an, al-NisF, 4:103
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(the path) of those who eamed your anger,
nor of those who went asira y.m Amin!

With the Co-operation
Of
Sahihzada Jamil AhmedShargpuri

Shair-1-Rabbani Islamic Centre,

11-A, Bedford Avenue Calender Road
Valley Rangc,
Manchester (U.K)

Ph: 01-61-8619778
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Qur'in, ab-PFiGT 1:5-7
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